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ABSTRACT

The Indian Philosophy is regarded as the most mature philosophy in the world. Its approach
towards the quest regarding creation, the Almighty and Salvation, makes it unique among
others. All the six dar$§anas namely, Nyaya, Vaisesika, Samkhya, Yoga, Mimamsa and
Vedanta, provide a different and exclusive angle to the answers of the philosophical quest. The
deep insights into these concepts by various sages and scholars, gave birth to various sub-
schools, showcasing the divine intellectual prowess of Sanatana Dharma. The present paper
communicates in a bird eye of all the 6 dar§anas for an aspirant to choose the most suitable one
for his salvation. Through this paper, we can come to a conclusion that the last darsana, that is
Vedanta provides an amicable solution to current day aspirants. It gives a practical and more

easy path of salvation through devotion.
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INTRODUCTION

From times immemorial, the human civilization has been wondering about the various mysteries
of the existence. Looking around, huge waves of questions drench us as- “Who are we? From
where did we come? What happens to us after the death? From did this universe come? And just

as the waves, these will be unending”. This quoted text is written in Sanskrit as

DISE HYME T1d B d HaisH fFgd | IureH frads foar: disadewy|
The above Sanskrit text is read as

ko'ham kathamidam jatam ko vai karta'sya vidyate |

upadanam kimastiha vicarah so'yamidréah II'
The same above convention is followed throughout the paper.

The desperate effort to find answers for all these questions gave birth to Philosophy. The simple
meaning of philosophy as per Oxford is- The study of the fundamental nature of the knowledge,
reality and existence, especially when considered as an academic discipline. Also — Philosophy is

a theory or attitude that acts as a guiding principle for behaviour.

Though both are considered to be philosophy, there is great difference between Western
Philosophy and Bharatiya Darsana. Western Philosophy is an effort to quench the curiosity of
knowing new and mysterious things that make you wonder. According to Plato-‘Wonder is the
feeling of the philosopher and philosophy begins in wonder’. Whereas, the Bharatiya Darsana is
based on finding a path for elimination of three fold miseries. Unlike the Western Philosophy,
every dar$ana has its own path and destination. Thus, it is more practical and beneficial. Thus,
there are two broad classifications of Dar§anas based on their acceptance of Vedas as authority.
The Astika Dars$ana (Theistic or Orthodox School of Philosophy) firmly believes in Vedas, where
as Nastika Dar$ana (Atheistic or Heterodox School of Philosophy) doesn’t consider Vedas as an
authority. The six Astika Dar$anas are Nyaya, Vai$esika, Samkhya, Yoga, Mimamsa and Vedanta.

There are many Nastika Dar$anas as well. The six Astika Darsanas are -
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The definition of Nyaya as per Vatsyayana is ascertaining the correct knowledge of an object
through various means. EITITaT?fCIﬁ&‘I'Um =19:, pramanairarthapariksanam nyayah.” It is almost
impossible to interpret contradicting Sruti Vakyas without the help of Tarka. According to Manu,
the essence of Vedas, without any contradiction, can be understood by Tarka only.

3T ISR T dERMRATSTORITAT | TRAB U™ F o dg ;||

arsam dharmopadesam ca vedasastra'virodhina |

yastarkenanusamdhatte sa dharmam veda netarah ||*

Nyaya is propounded by Gautama in his Nyaya Sutra, wherein he discusses in detail the sixteen

categories in Nyaya.

The Sixteen Categories*: - According to Gautama the true knowledge of the sixteen categories by

Pravrtti, UddeSya & Pariksa can lead to Nisreyas (Supreme felicity).” They are (1) Pramana
(Means of right knowledge) (2) Prameya (object of right knowledge) (3) Sams$aya (doubt) (4)
Prayojana (purpose) (5) Drstanta ( example) (6) Siddhanta (established tenets) (7) Avyaya
(members of syllogism ) (8) Tarka (Confutation) (9) Nirnaya (ascertainment) (10) Vada
(discussion) (11) Jalpa (wrangling) (12) Vitanda (cavil) (13) Hetvabhasa (fallacy) (14) Chala
(quibble) (15) Jati (futility ) and (16) Nigrahsthana (occasion for rebuke).

Pramana: - The definition of Pramana is UHT Ul UHIUM, prama karanam pramanam.® Prama
means true knowledge. Thus, the means of acquiring the true knowledge (Prama) is called
Pramana. The Nyaya dars$ana is so called as it is a detailed study of Pramanas. Knowledge is of
two types viz; Smrti (Memory) and Anubhava (Experience). There are four types of Pramanas

accepted by Nyaya.

Pratyaksa - Pratyaksa Pramana is the one through which one gains Pratyaksa jfiana or Prama.
According to Gautama, Pratyaksa (perception) is that knowledge which arises from the contact of

a sense organ with its object and which is determinate, unnameable and non-erratic,

shardfaw oy AU auTd TaeH,

indriyarthasannikarsotpannam jiianamavyapade$yamavyabhicari vyavasayatmakam pratyaksam.’

The means of perceiving such is knowledge is Pratyaksa Pramana.
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Anumana - Paramar$a (Subsumptive reflection) of the limga (reason) is called Anumana

(inference).The derivative meaning of Anumana is that through which something is inferred.

g IRMRIS AR | 37 grgHiad dagamH I
lingaparamar$o'numanam | yena hyanumiyate tadanumanam |13

For e.g.: - By seeing smoke on mountain, one can infer that the mountain is on fire. In this example,

we have to infer whether the mountain is on fire.

Upamana- Knowing an object based on the experience of seeing a similar object in past is called
Upamana. For e.g.:- when someone is told that “The animal Nila Gaya (Blue Bull) is similar to

cow.” That person, on seeing Nila Gaya in forest, identifies it because he has seen cow earlier.

Sabda- Sabda is the last pramana. In Nyaya Siitra (1/1/6) it is defined as- TCAUCRT: Teg:,
aptopadesah $abdah. It means believing the words of Vedas and the people who have true

knowledge and are good advisers.

Prameya: - There are 12 types of Prameya according to Nyaya sutra,

SN E-U O | FA B G (AR [CR CEI [RCI BEH RS et te

atmasarirendriyarthabuddhimanahpravrttidosapretyabhavaphaladuhkhapavargastu  prameyam.
They are - Soul (Atma), Body (Sarira), Organs (Indriya), Object (Artha), Intellect (Buddhi), Mind
(Mana),Action (Pravrtti), Blemish (Dosa), Re- birth (Pretyabhava), Result (Phala), Misery
(Dukha), Salvation (Apavarga).

9

I$vara: - Unlike Samkhya, the Nyaya School strongly believes in the entity of Almighty. According
to Nyaya, he is the creator, protector & destroyer of the universe. He is the Supreme Power. He is
only the instrumental cause of the wuniverse, the material cause being atoms.
Mukti: - Mukti (Salvation) according to Nyaya is the complete freedom from misery,
daadaHIESTarT:, tadatyantavimokso'pavargah.'® It is possible only with the end of re-birth
cycle. Because, even though miseries end in this birth completely, it cannot be called complete, as
it is a misery to take another birth. Thus, Moksa or Mukti is total freedom from the cycle of birth
and re-birth.
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The way to attain Mukti (Mukti marga): - According to Gautama the only way to attain Mukti is

through true knowledge (Tattva Jiiana).

duhkhajanmapravrttidosamithyajfiananamuttarottarapaye tadanantarapayadapavargah.'!

False perception (Mithya Jfiana) leads to attachment and hatred because of which a person gets
inclined towards good and bad deeds, due to which he gets birth. Thus, destruction of the false
perception by true knowledge leads to Mukti.

The detailed analysis of Pramana in the Nyaya is of great help to other darsanas as well, though

with some modifications.

VaiSesika:

The Vaisesika darsana has been propounded by sage Kanada. Kanada wrote the book Vaisesika
Sttra with 370 siitras. The name of the system Vaisesika is derived from the term visesa, meaning
particularity, as it recognises this as a category. None of the other schools recognise visesa as a
category.!? Nyaya-Vaisesika is considered as a pair because they share the same concepts on
padartha and means of salvation. According to Vaisesika, the salvation can be attained through the
true knowledge or tattva jiana of the padarthas. Thus, metaphysics of Vai$esika dar$ana is
classification and defination of the padartha.

Padartha: - The etymological meaning of Padartha is Ua¥ G{?j:, padasya arthah, translated as ‘the
meaning of a word,” or more appropriately, ‘that which is indicated by the meaning of a word.” By
implication, a padartha is any object which can be named. All things of experience, whether they
are material or spiritual, if they are nameable, they are padartha. Kanada has mentioned six
padarthas. Though he has accepted the concept of abhava or non-existance, he did not consider it
as a padartha. But later on, abhava was also added to the list of padartha, taking it to be seven.
Broadly, padarthas can be divided into two- bhavatmak (existent) and abhavatmak (non-existent).
The bhavatmak padarthas are six in number. They are dravya (substance), guna (quality), karma
(activity), samanya (genarality), visesa (particularity) and samavaya (inherence).

The abhavatmak padarthas are four- pragabhava (prior non-existence), pradhvamsabhava
(posterior non-existence), anyonyabhava (mutual non-existence) and atyantabhava (absolute non-

existence).
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Asatkaryavada- the theory of evolution: - Contrary to the satkaryavada of Samkhya, the Nyaya-

Vaisesika School believes in asatkaryavada, which is also called as arambhavada or
paramanukaranavada (atomic causal theory). Unlike the Samkhyas, they don't accept the subtle
presence of the effect in the cause. According to them, the effect is a new creation altogether. All
the material substances are organic and destructible but they are made by the conjunction of atoms
which are permanent and indestructible and destroyed by disjunction of atoms.

The atoms or paramanu are the material substances which are inorganic, indivisible, permanent
and unperceivable by sense organs. These paramanus are four in number- earthy, watery, luminous
and airy. These atoms are inactive in nature. The action in them is triggered by the I$vara. This is
the basic difference between Greek atomic theory and Vaisesika atomic theory, which raises the
latter to a level above. According to Greeks, the atoms are active by nature and they don't require
the power of Almighty for their conjunction. According to them, even soul is atomic. Thus, we
can say that the Greek theory is materialistic while the Vaisesika theory is spiritual.

I$vara: - Kanada in his siitras has not specifically mentioned the term Tévara'. But it definitely
says- the Vedas are pramana because they are His words. dgIQEAI™
UMHIUGH, tadvacanadamnayasya pramanyam'>.

Here a question arises, his means whose? The God or the sages? As per Prahastapada and other
commentators, it is the God. Thus, we can say that Vaisesika darsana is not ani$varavadi (non
believer of God). I$vara is permanent, omniscient and absolute. He is the composer of Vedas. He
is the instrumental cause of this world and the paramanu are the material cause. According to
Vaisesika, God has no role in providing fruits of the karma to an individual.

Moksa: - According to Vaisesika, on acquiring tattva jiana (the true knowledge), the atma can
destroy its karma. That is, it stops acquiring fruits for the new karmas. But till it has to bear the
fruits of past karma, it has to acquire a body. On the completion of that, the atma once for all leaves
the body, the organs and the mind and stays in its purest form, which is moksa. Thus, moksa is

permanent and absolute relief from misery called as atyantika dukha nivrtti.
Samkhya:
Etymology of the word Samkhya is traced to two origins. Firstly, Samkhya comes from Samkhya

meaning number. In Samkhya Dar§ana, the study of 25 tattvas (elements) is given prominence. As

it lays emphasis on the number, it got the name Samkhya. Secondly, the word Samkhya is made
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by ‘sam’ prefixed to the root ‘khyana’ and ‘Ana’ suffix added, the meaning being, proper or true

knowledge. The founder of this Darsana is Maharsi Kapil.

The Creation of Srsti: - According to Samkhya, srsti comes into existence by the confluence Prakrti

and Purusa. Prakrti is the primal nature which is incapable of creating the srsti on its own. When
Prakrti and Purusa, the eternal conscience, come together then, mahat (intellect) comes into
existence. From mahat, ahamkara (ego), from ahamkara the complete existence, i.e., ekadasa
indriyas (eleven organs) from sattva guna, and pafica tanmatra (subtle elements) as well as pafica
mahabhiita (gross elements) from tamo guna. Samkhya takes this theory of manifestation from

Vedas.

SIS THICH TR TRIRTp SUTT S - ISIT: G STHIT R T: |

ORI ISEHTON S TR TETT YaFaHTHSIS: I Sweta.Upa.(4.9) , Taitt.Upa. (10.10)
ajamekamamlohitasuklakrsnam bahvih prajah srjamanam sarapah |
ajohyekojusamano'nusete jahatyenam bhuktabhogamajo'nyah I

Purusa: - Purusa here is the eternal conscience, which longs for kaivalya. All the 24 tattvas are for

him but he is not one of them. He is the enjoyer or experiencer of all the 24 tattvas including
Prakrti. He is devoid of the three gunas-Sattva, Rajas and Tamas. Purusa is many in number as
each individual is a Purusa having a separate entity.

The 25 tattvas: - The Primal Nature called as Mila Prakrti or Pradhana or Avyakt is only one.
There are seven tattvas known as Prakrti and Vikrti. They are mahat, ahamkara and pafica tanmatra.
There are 16 Vikrti also called Vikara. They are ekadasa indriya and pafica mahabhiita. Purusa is
a tattva which is neither Prakrti nor Vikrti.

These 25 tattvas are mentioned in Samkhya karika -

qanP g HearmpiiyTa-aa|

NSHE(IBRI A Tpfcr [Apcgas: I

miulaprakrtirvikrtih mahadadyaprakrtivikrtayah sapta |

sodakastuvikaro na prakrtirna vikrtih purusah II'4

Prakrti: - The non-apprehension of the Primal Nature called Prakrti is due to its minuteness and
not due to its absence. The presence of Prakrti can be confirmed as - for every effect there is a

cause. Thus, there should be a cause of the mahat etc. seven elements which again produce the
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eleven organs and five gross elements. How can you say that Prakrti only is the cause for it? It is
because they are similar and dissimilar to the Prakrti, just like a son to his father. Another theory
in support of this is the ‘Satkaryavada’ propounded by Samkhyas.

Satkaryavada'’:- To prove this, they propose five important facts visible in the nature.

1. There being no production of that which does not exist.

2. There is an upadana karana or material cause for every effect.

3.Everything cannot be produced from everything or everywhere. It can be produced from its
material cause only since it pre-exists in it.

4. A competent thing produces that which it is competent to produce.

5. The effect is of the nature of the cause. On account of these five reasons, the mergent mahat and
the rest, exists in the nature. Hence, it is proved that the existent is produced and not the non-
existent.

Kaivalya: - According to Samkhya, Kaivalya or Salvation is nothing but certain and final relief
from the three fold miseries known as Adibhautika, Adhyatmika and Adidaivika Dukha (external,
internal and divine miseries). It can be attained through true knowledge. By knowing the difference
between Prakrti and Purusa, one can get liberated from the bondages. Thus, this true knowledge
itself is Salvation.

Yoga :

Yoga accepts all the 25 elements of Samkhya and adds an additional element of God to it, thus
taking the number of elements to 26. The Samkhya Darsana propounded by Sage Kapila is called
as Niri§vara (doesn’t believe in existence of God) Samkhya whereas Yoga is Se$vara Samkhya.
This itself is the prime difference between both the Dar§anas. Yoga Darsana accepts the entity of
Almighty God.

The prevalent meaning of Yoga is to associate, thus Yoga means association of the soul with the
Supreme Being. The word Yoga comes from the root “Yuj’ in sanskrit, which means samadhi or
meditation. So, etymological meaning of Yoga is samadhi. Even Patafjali directs towards this
meaning saying “Yoga is the cessation of inner instincts.”mﬁlﬁffﬂ:, yogascittavrttinirodhah
(Yoga Siitra- 1/2)

Cita means the inner conscience which includes mind intellect and ego.

The Five Avastha’s'¢: - There are 5 stages or avastha’s of inner conscience, namely - Ksipta (fickle

mind, influence of rajas guna), Miidha (mind devoid of the knowledge, influence of tamo guna),
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Viksipta (engaged in the means of happiness, influence of sattva guna), Ekagra or Samprajnata
Samadhi (concentration on one particular object, increased influence of sattva guna), Niruddh or
Asamprajfiata Samadhi (mind free from all instincts, sattva guna at its highest).

The last two stages are helpful in concentration i.e. samadhi.

The Five Vrttis: - The cita has five vrttis (mental modifications)

1. Pramana = It accepts pratyaksa, anumana and $abda as pramana.
2. Viparyaya = The false knowledge and misconception is called as viparyaya.
3. Vikalpa = Vikalpa is when an object is nonexistent but perceivable through words. You
can call it as Verbal Delusion or imagination E.g.: Horns of a Horse
4. Nidra = Literally meaning sleep, it is a condition when mind is neither awake nor in dreams.
5. Smrti = Recollection of the experience is called Smrti.
According to Patafjali, stopping of all the cita vrttis means vrttis along with their samskaras.

Types of Samadhi'’:

When you focus on one object by eliminating all other vrttis other than the focus itself then it is
called samprajiata samadhi .Whereas, a meditation when no object is required to focus is called
as asamprajiata samadhi. It is the purest form of meditation which leads to Kaivalya. It can only
be achieved through continuous practice of samprajnata samadhi.

Means of Salvation: - Yoga puts forward eight fold path called Astanga Yoga to attain Kaivalya.

Practising these eight is called as Astanga Yoga — Yama (self control), Niyama (manual), Asana
(sitting poster), Pranayama (control over breathe), Pratyahara (withdrawal of all the sense organs
from their pleasures and focus on mind), Dharana (Focusing one’s mind on any one object),
Dhyana (undeviated focus), Samadhi (blissful and calm state of mind).

I$vara: - God, according to Yoga, is eternal, omniscient, different from the souls and best among
all. He is devoid of all the miseries and untouched by actions. He is free from all bondages. He is
the ocean of knowledge and power. He is the foremost teacher and creator of Vedas. He is above
all and nothing can be equal to him.

Kaivalya: - One obtains Salvation by mastering asamprajiata samadhi. For this, one should cross
the four stages of inner consciences and reach the fifth stage of Nirodha by curbing the five vrttis
and following the eight-fold path. Yoga, also gives an easy and remarkable way to attain the
samadhi, and that is I$vara-Pranidhana. In simple language, I$vara-Pranidhana is devotional

concentration of mind into the God and affectionately surrendering all positive and negative fruits
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of our actions to Him. This is an easier way to attain samadhi than the difficult path of rigorous
practice and renunciation.

Thus, Yoga gives a widespread view of all the important aspects of one’s life, starting right from
cleanliness till the ultimate samadhi. On one hand it instructs to have full control over your sense
organs and practice restrain while on other it proposes a blissful path of I§vara-Pranidhana.
Mimamsa:

Mimamsa means correct description of the form of an object. It is a Mimamsa or enquiry into the
principles, according to which the Vedic texts are to be interpreted. ‘It ignores the mantras which
are the first portion of Vedas and concentrates its analysis on the Brahmanas, which deal with
rituals. As it suppresses the latter part known as Upanisads as well, its name is Piirva Mimamsa,
the prior enquiry’!®.

Piirva Mimamsa lays emphasis on duty and action, that is, dharma and karma. It deals with Karma
kanda (proceedings of yajia) part of Vedas. Jaimini, the codifier of Mimamsa Sutras, states the
objective of his siitras as quenching the inquisitiveness about dharma SYTAT YT, athato
Svami. This bhasya was commuted upon in two different ways by two different scholars-
Prabhakara and Kumarila Bhatta. Thus, we find that the Mimamsa School had split into two main
streams of thought commonly called by their proponent’s names as the Prabhakara School or Guru
Mata and Bhatta School of Mimamsa.

The main purpose of Vedic sacrificial religion was to attain heaven or svarga where man was to

enjoy all the physical and mental pleasures.

T AT ST ST FHTIR | Ag1dh AGAM: o o g Fre: i~ ar: |
yajfiena yajilamayajanta devastani dharmani prathamanyasan |

tehanakam mahimanah sacanta yatra piirve sadhyah santi devah Il 2

All rituals involved in such sacrifices had this as their goal. But in Mimamsa, this aim was replaced

by the ideal of moksa.

Pramanayavada or epistemology: - The definition of prama, valid knowledge, in Mimamsa is very

specific. Prama is the flawless valid knowledge of an unknown and true substance, that should not

be opposed by any other knowledge. The means of such knowledge is pramana. There are six
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pramanas according to Bhatta Mata- pratyaksa (perception), anumana (inference), upamana
(comparison), $abda (word), arthapatti (postulation), and anupalabdhi (non-cognition). The
Prabhakara mata accepts only five pramanas, it doesn't accept anupalabdhi. But Jaimini accepts

pratyaksa, anumana and $abda only as pramanas.

Tattva Samiksa or metaphysics: - The Mimamsa School is one of realism like Nyaya-Vaisesika

School. Both believe in plurality of the real. They believe in the existence of permanent dravyas
or substances which are the basic substrata of changing modes. The substance alone endured while

its changing modes may take very many forms. Such substances are many.

Padarth: - Of the two schools of Mimamsa, the Bhatta School is close to the Nyaya -Vaisesika
School as they also accept the nine substances accepted by the Nyaya-Vaisesika School namely,
earth, water, air, fire, ether (akasa), time, space (dik), self (atma) and mind (mana). They add to

this list two more substances which are darkness (tamas) and sound ($abda).

The Prabhakaras accept eight categories of padarth- dravya, guna, karma, samanya (generality),
samavaya (inherence), $akti (force), sadréya (similarity) and samkhya (number). Sakti or force is
altogether a new perspective presented by mimamsakas. It says that, there is a potency or $akti in
the cause which is responsible for the production of the effect. Mimamsa School is strong
profounder of karma kanda, the karma theory. Apiirva is said to be that Sakti which, at an
appropriate time, provides fruit for the good or bad actions done. It is the bridge between karma
and karma phala. It is to be noted that as mimamsakas being niri§varavadi don't accept God's

indulgence in providing karma phala. This duty is discharged by the so-called Apiirva.

Atma: - As already stated, the Mimamsa School is realistic and believes in reality and plurality of

souls. A self or atma, distinct from the body, the senses and the understanding is accepted as real.

Acar mimamsa (Ethical evaluation):- According to Mimamsa, the primary intention of the Vedas

is to establish the procedure of yajiia. Thus, dharma here means performing yajna and other duties
as described in Vedas. Vedas describe three types of karmas or actions-

1. Kamya Karma- The actions that are done for a particular purpose or desire to be fulfilled.

2. Nisiddha Karma- The actions that lead you to sin are nisiddha karma. Hence these are the

forbidden actions.
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3. Nitya-Naimittika Karma- These karmas have to be performed without any desire or purpose, as
a mandatory duty, either daily or occasionally as per the Vedic orders. Though these karmas do
not yield any fruits, non performance of these, leads to sin.

Moksa: - According to Mimamsa oEfae Hie:, prapaincasambandhavilayo moksah, the
destruction of the relation between atma and jagat or the world is called as moksa. Moksa is that
condition of atma, where in there is no misery or happiness. One should avoid kamya and nisiddha
karma and dutifully perform nitya naimittika karma to attain moksa. Though karma is primary
means of moksa, the atmajiiana is its coefficient.

Yedanta:

The most important system of philosophy which is a living force today is Vedanta. It is also known
as 'Uttara Mimamsa' which means latter enquiry. It is latter because the Upanisads (also known as
Vedanta) form the latter portions of the Vedas. Badrayana's Vedanta Sttras or Brahma Siitras are
the source for Vedanta. Some of the chief purposes which the Brahma Siitra tried to achieve were
to refute the then-current theory that Upanisads teach dualism as envisaged by the Samkhya
School, to refute the ritualism preached by the mimamsakas and to synchronize and bring out a
non contradictory view of Upanisads.

These Brahma Siitras are so sententious that it is possible to interpret them in various ways. Hence,
sprang up various schools of Vedanta putting forth their own interpretation of these stitras. Though

there are many commentaries on Brahma Siitra, there are five prominent schools.

NAME OF THE NAME OF

ACARYA PERIOD COMMENTORY SIDDHANTA
788-820 Kevala

Samkaracarya AD Saririka Bhasya Advaita

Ramanujacarya 1140 A.D Sri Bhasya Visistadvaita

Madhvacarya 1238 A.D Purnpa Prajfia Bhasya | Dvait

Nimbarkacarya 1250 A.D Vedanta Parijata Dvaitadvaita
1479-1544

Vallabhacarya AD Anu Bhasya Suddhadvaita

No other school of Indian philosophy has developed as many branches as Vedanta. It is thus, the

most acclaimed school of Bharatiya darsana.

Samkaracarya's Nirvisesa or Kevala Advaita: - The chief exponent of the monistic idealism known

as Advaita, non dualism, is Samkaracarya. The essence of Kevala Advaita view is found in a
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traditional verse saying- 'Brahma is the Truth, world is illusion and jiva (individual soul) is Brahma
only, not different from it.' STel I SHTfreaT Sftdl seld ATOR:, brahma satyam jaganmithya jivo
brahmaiva naparah. 2!

Kevala Advaita does not recognize anything other than Brahma on the absolute level, but, on
empirical level admits maya or avidya to explain the nature of the world and individual soul. The
world is created by maya but it has no existence apart from Brahma and hence is mithya (illusory).
There is absolute identity between jiva and Brahma.

The well-known prasthanatrayi, namely, the Upanisada, Brahma Sutra and the Bhagavad Gita is
the foundation of Vedanta thought. Samkaracarya explains the essence of the teaching of
prasthanatrayi by writing commentaries on it.

The Highest Reality, Brahma is attributeless (nirguna), formless (nirakara) and beyond
comprehension. It is the only true reality, true knowledge (jhana swariipa) and everything else,
including the world, which appears to exist is illusionary. On the other hand, Saguna Brahma under
the influence of maya, called as I$vara, is manifested by the jiva for the sake of worship. Moksa is
the experience of Brahma or the Atma, the true knowledge of the self and freedom from bondage

caused by avidya.

Ramanujacarya’s Visistadvaita: - Ramanuja’s celebrated system of philosophy known as
Visistadvaita or qualified monism is non-dualism with a qualification or Visesa. Ramanuja
contends that the prasthanatrayi are to be interpreted in a way that shows its unity in diversity, for
any other way would violate their consistency.

Sri Ramanuja’s Brahma or Lord Narayana subsists in a plurality of forms as souls (Cit) and matter
(Acit), but He is One. Vedanta De$ika defines Visistadvaita using the statement, 3Ry ﬁlﬁ G‘FI%H
UBR SelbHd dtdH- asesa cit acit prakaram brahmaikameva tattvam, Brahma, as qualified by the
sentient and insentient modes (or attributes), is the only reality. Whatever is, is Brahma; but,
Brahma is not of a homogeneous nature. He is a Personal God with attributes of omnipotence,
omniscience and infinite love, the all-powerful and all-wise Ruler of a real world permeated and
animated by His spirit. There is thus no room for the distinction between Param Nirguna and
Aparam Saguna Brahma, between Brahma and I$vara. He, the Purusottama, is the Supreme Being,
full of unlimited auspicious attributes. Thus He is Saguna. Nirgunatva indicates that there is no

base, or lower qualities such as sorrow, pain, mortality, change and old age in Him.

FEIRIee 9 WHTAA! FRIARITE T ST YD T RIS G TN UATUT: GosaHls e,
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brahmasabdena ca svabhavato nirastanikhiladoso'navadhikatisayasankhyeyakalyanagunaganah
purusottamo'bhidhiyate.??

Matter and soul depend on Him. These are related to Him as the body is related to the soul. They
have no existence apart from Him. They are termed Visesanas, attributes. God is the Visesya or
that which is qualified.

Moksa is not a negative separation from transmigration, or a series of rebirths, but rather the joy
of the contemplation of Brahma. This joy is attained by a life of exclusive devotion (bhakti) to

God. In return, God will offer his grace, which will assist the devotee in attaining moksa.

Madhvacarya’s Dvaita: - Sri Madhvacarya advocated dualism and realism. He argued that Vedanta
taught the fundamental difference between the individual self or atmaand the ultimate
reality, Brahma. ‘According to Madhva there are two orders of reality:

1. Svatantra, independent reality, which consists of Brahma alone.

2. Paratantra, dependent reality, which consists of jivas (souls) and jada (lifeless objects).

Although dependent reality would not exist apart from Brahma’s will’?

, according to him, the
world is real, the individual souls are different from Brahma, and Visnu is the highest entity in the
Universe.

Brahma and Paramatma are same and they are none other than Visnu. Madhva’s Brahma is also
Saguna and Sakara, endowed with unlimited auspicious qualities and the One who enjoys His own
bliss. God is the Supreme Person called I§vara. He is completely independent, perfect, absolute
and pure consciousness.

God is the independent reality. Individual souls and the world are dependent realities. Brahma is
only the instrumental cause of this universe, material cause being prakrti. The world is Prakrti and
is not created by God (as inherent) and it has eternal existence.

Mukti, regaining one’s blissful nature, can be got only through bhakti or devotion to God. For
liberation, mere intellectual conceptualization of Brahma as creator is not enough, the individual
soul must feel attraction, love, attachment and devotional surrender to Him, and only His grace
leads to redemption and liberation, according to Madhva. The complete philosophy of Madhva can
be summed up in one shloka-

sforeard g IRAH: T STq dxddl, Yl SHaTo §RRgeRT -iraieHTd ITdT: |
Hfaq-orgaT-yfoRTa yfday qaneRmenfeHad sHmRaaRdae gR: |
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srimanmadhvamate harih paratamah satyam jagat tattvato, bhedo jivagana hareranucara
nicoccabhavam gatah |

muktirnaijasukhanibhitiramala bhakti$ca tatsadhanamaksaditritayam
pramanamakhilamnayaikavedyo harih |

It means- According to Madhva, Lord Hari is Supreme, the world is true, the souls are high and
low, salvation is the divine bliss and can be obtained by pure devotion. The God can be known by
the Vedas and the three Pramanas.

Nimbarkacarya’s Dvaitadvaita:-Nimbarka's Bhedabheda or Dvaitadavait philosophy is duality and

non-duality at the same time, or dualistic non-dualism. According to Nimbarka, there are three
categories of existence, namely I§vara (God, Divine Being); cita (jiva, the individual soul);
and acita (lifeless matter). Cita and acita are different from I$vara, in the sense that they have Guna
(attributes) and Svabhava (capacitaies), which are different from those of I§vara. At the same
time, cita and acita are not different from I$vara, because they cannot exist independently of him.
I$vara is independent and exists by himself, while cita and acita exist in dependence upon him.
Difference means a kind of existence which is separate but dependent, (paratantra satta bhava);
while non-difference means impossibility of separate existence (svatantra satta bhav).

The Brahma is Saguna and Sakar. He is devoid of all prakrt dosas or blemishes and abode of all
auspicious qualities. He is the material and the instrumental cause of the jagat. Nimbarka identifies
the Supreme Brahma with Krishna who is endowed with all auspicious qualities and is free from
ignorance, passion, attachment and egoism. The basic practice consists of the worship of Sri Radha
Madhava, with Sri Radha being personified as the inseparable part of Sri Krishna. One cannot get
the devotion or cannot get attracted towards the Lord without his grace. Thus, God’s grace is of
paramount importance for moksa.

Vallabhacarya’s Suddhadvaita: - Vallabhacarya is the founder of the Suddhadvaita School, that is,

school of Pure Monism. He does not admit Maya, like Samkara, and believes that the whole world
of matter and souls is real and is a subtle form of Brahma. Brahma can create the world without
being dependant on maya. Instead, maya is dependent on Brahma as it is one of the $aktis of
Brahma.

Brahma is the independent reality, and is personified as Krishna when he is endowed with the
qualities of wisdom (jhana) and action (kriya). The essence of Brahma is Existence (sat),

Knowledge (cita) and Bliss (ananda). Souls and matter are real manifestations of Brahma, they are
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his parts. Brahma is the abode of all good quality and even the seemingly contradictory qualities
(fovs ey, viruddha dharmasraya); He is the smallest and the greatest, the one and the many.

Moksa, for Vallabha’s followers, is not becoming one with the Brahma, but serving the God and
enjoying his bliss while maintaining ones individuality. According to Vallabha, bhakti, a firm and
all-surpassing affection (sneha) for God, with a full sense of His greatness, is the only means of

salvation which can be achieved only through his grace.

CONCLUSION

By studying the schools of Indian Philosophy we can conclude that, all the darSanas, have
attainment of moksa as their prime objective and believe that moksa is permanent relief from
misery and sorrow. All the schools believe in some divine force which we may call it as Almighty.
Some say it as only a conscience (Purusa), some call it formless and some consider it as True
Knowledge, for others it is a Divine Form possessing divine attributes.

But, in all these, the question arises as to which path is most suitable for salvation. If we give a
thorough study, we can see that all other dar§anas have stressed upon the true knowledge or the
right duty as the means of salvation. But Vedanta, specially the one propagated by the four
vaisnava acaryas, namely Ramanujacarya, Madhvacarya, Nimbarkacarya and Vallabhacarya, have
claimed that as per Sanatana Dharma $astras, a devotee can attain moksa through devotion. In
today’s modern and fast moving period, this seems to be most practical solution not only of

salvation but also for our worldly miseries and sorrows.
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